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m (3a) The View of Heaven (K#R) as a
View of the Heavenly Realm (X 51 &8)

View of Heavenly Realm as View of Heaven
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Research Overview and Purpose

o Research Background:

Understanding the distinctive characteristics of Korean religious thought by exploring the historical development and change of the
concept of the View of Heaven (X&)

« Objects of Comparison:

The concept of the transcendent Heaven (8 #%X) in Donghak Thought and the Ninth Heaven (J1X) and the View of the Heavenly Realm
(R5L#]) in Daesoon Thought

« Key Research Questions:
e What is the semantic difference between the transcendent Heaven's mode of intervention and the phenomenon of Sangje's Advent in Human Form?

« What are the modes of change in the Views of Heaven, Earth, and Humanity in the two thoughts, and what is their significance

« ° Whatare the distinctive characteristics and modern implications of the View of the Heavenly Realm as a View of the Three Realms (=58

?

Research Methods:

Conceptual comparison through analysis of primary texts, examination of their place within the intellectual-historical context, and a
hermeneutic approach from the perspective of a critique of modernity
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The Concept of the Transcendent Heaven (i8i X) in Donghak Thought

° The First Appearance Of the Transcendent Heaven in the Human World I "If you serve the Lord of Heaven in your mind, creative transformation (3&1t) is therein."

In Donghak Thought, the transcendent Heaven appeared in the human world for the first time §nd brought about a total change in the Views of Héaven,
Earth, and Humanity. This signifies a fundamental paradigm shift in the relationship between Heaven and humanity. Donggyeong
Main Characteristics of the Donghak View ofﬁ%égge%

e The Change in the Relationship between Humanity and the Transcendent Heaven

o . . . . ¢ Heaven and Earth are spirits, and spirits communicate as yin and yang
Humanity is now elevated to a being that communicates directly with the transcendent Heaven. This is a mode of communication distinct from the

Confucian notion of the unity of Heaven and humanity (X A& —), meaning that humanity shifts fisleMinheresie WisheP e bHalIN 2 GXRECST NS T es ERPHY
into an interlocutor.

o Establishing a relationship in which humanity and the transcendent Heaven are spiritually
connected

¢ Limitation: A Shortfall in Communication and Understanding * The appearance of the transcendent Heaven as the

' starting point of the transition to a modern View of
However, by its mere appearance the transcendent Heaven could not be fully understood by humﬂ%\yfe he limitation of a transcendent Heaven that did

not descend directly in a human body becomes the occasion for its being overcome by Daesoon Thought's Advent in Human Form.
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Daesoon Thought's Advent in Human Form of the Ninth Heaven (J1.X)

e The Meaning of the Ninth Heaven and Sangje's Advent in Human Form "When Sangje was in the Ninth Heaven, the holy sages, Buddhas, and
bodhisattvas appealed that none but Sangje could set right the Heaven

In Daesoon Thought the transcendent Heaven is called the Ninth Heaven (J1X). Whereas in Ddnghak Fhoughtthe transsendent-Heaven merelyinto the

appeared in the human world, in Daesoon Thought it descends directly in a human body. This i§ notadnerekpiritual appearance but, through bodily

manifestation, performs the direct role of refashioning Heaven and Earth. — the Jeon-gyeong
(HX), "Yesi" 1

e The Refashioning of Heaven and Earth Difference from Donghak Thought

"Now | have remade Heaven and remade Earth, weaving the cosmic degrees so tightly that not.a drepean ] eaen thOiaky RWHEINE-RAINAS Rolt iR ath&odlat
Sangje see Heaven and Earth from the human standpoint, and so He becomes a being who remak&8%tHé&1e4iEnd Earth He Himself had created. This

. i Mode of transformation: not gaebyeok (renewal) but refashioning (reconstruction)
aims at a comprehensive change through the 'Later Heaven Gaebyeok.'

Expansion of the Three Realms: the dynamic interaction of the Heavenly, Earthly, and
m .

*
e The Philosophical Background of Advent in Human Form — The background of Advent H""Fmﬁ%?:n Forfrg,is thﬁ situatll?n of the world's,
e . . . e working of divine _beings: the active intervention
annihilation brought about by the material-centered Western modernity begun by Matteg Ricci. Daesoon 'I;l{gught warns of the crisis of
o ) ) ; _ and systérnatization of the Pealm of divine beéings ~
human extinction caused by Western modernity and explains that Sangje's direct advent was needed for a fundamental resolution of it.
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The Reordering Work of Heaven and Earth and the Reconstruction of the View of the

Three Realms
e The Meaning of the Reordering Work of Heaven and Earth (X 1t1258) — The Reordering Wérk 'of Heavercand Earth-carriedtout afterihiesrees o

Supreme Lord of the Ninth Heaven's Advent in Human Form is the refashioning that rem ké%ﬂéﬁ&éﬁﬁ@éﬁ&°ﬁ%’ﬁkha Sfﬁclgrf;u“:)? iatsl?lpl%)irrge(rjemriaes\l;\rl%f but
a process of re-establishing the fundamental principles of Heaven and Earth by weaving fhe cosmic degrees so tightly that not-adrop can-leak.
(HL#X), "Gyobeop" 3-4
e The Structural Characteristics of the Three Realms (=5%) — The Three(Ren pusiofDaésoandbibisght aceRtividad into the Heavenly
Realm (X 51), the Earthly Realm (#5%), and the Human Realm (A [ 5t); each realm is independent yet forms an organic world

closely interconnected with the others. These Three Realms communicate with and influencewgﬁwmrﬁﬁﬁwh@ﬁ\edium of

d ivine bEIngS. Composed of the realm of desire (8X5%), the realm of form (5%), and the realm of formlessness (& R)

- t that only subdivjdes the h ly real
¢ The Difference between Powers (=) and Realms (5%) — If the 'Three Powers (== ? of traditional ‘{I%u?;’ t means the three great

elements or capacities of Heaven, Earth, and Humanity, Daesoon Thought's 'Three Realms (=5})' is 2 systemic conce ﬁm‘é‘”rﬁh a mare

ncept o ree
complex and diverse internal world. A realm (3%) includes complex structures such as the realm of divine beings.

The division into the Three Origins (=Jt) of Heaven (X), Earth (1th), and Water
(7K), or into the upper realm (£ %), middle realm (F5), and lower realm (F %)

-> lacking concrete systematization

The Three Realms of Daesoon Thought

A clear distinction among the Heavenly Realm (X 5%), the Earthly Realm (#5%), and the Human Realm (A B R)

-> emphasizing interaction based on the system of divine beings
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The Introduction of the Realm of Divine Beings and the Characteristics of the View of
the Heavenly Realm

e The Active Introduction of Divine Beings (ii#BH) in Daesoon Thought — Unlike DorghékThought; Daescon Thoughtintroducese

. . . . smic degrees so tightly thaj pot.a drop can leak; as.each retuctns
divine beings as a core concept of the Reordering Work of Heaven and Earth and efi?*lgs them as bgelﬁgas {ﬂaft activ Tx.,par icipate in
to I1ts appointea measure,”"a new rramewor 11 open. oreover,

the operation and change of the Three Realms. This is because Sangje's Advent in Human Formiicreatedsthe oceasien fordivineg to

beings to intervene in the human mind. reform their constitution and character..."
— the Jeon-gyeong
e The Relationship between the Structured System of Divine Beings and the Three Realms (#25), "Gyobeop" 3-4

Daesoon Thought's View of the Heavenly Realm presents a highly detailed structure of divine bein%’gw&w&}\w siﬁm @(yﬁgégs gf:ﬂmi‘%)éérihiégneans
that, beyond the concept of the Three Powers of Heaven, Earth, and Humanity (==F), a dynamic system of divine beings operates within the Three

Realms (=52). Donghak: "Heaven and Earth are spirits, and spirits
are yin and yang" — a conceptual, abstract expression

e The Revitalization of the View of Divine Beings - .
Daesoon: divine beings, as concrete substances,

In Eastern thought, discussing Heaven and Earth (X 3) together with divine beings (i#85) was an preraeevithhGandHsiandtbalpcoavaideshaier the
Song and Ming periods. Daesoon Thought attempts a modern reinterpretation by revitalizing the ancient view of divine beings found in the Guodian
Bamboo Slips (ERJE 1T f5).

Characteristics of Daesoon Thought's View of the Heavenly Realm

Unlike Buddhism's three realms (desire, form, formlessness), it encompasses the Heavenly, Earthly, and
Human Realms

The Heavenly, Earthly, and Human Realms change dynamically and simultaneously

+ Presenting the View of the Heavenly Realm as a means
of overcoming the crisis of modern civilization brought
about by Matteo Ricci
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Comparison of the Views of Heaven in Donghak Thought and Daesoon Thought

The View of Heaven in Daesoon Thought

Comparison Item The View of Heaven in Donghak Thought

Direct manifestation through Advent in Human Form
and the Reordering Work of Heaven and Earth
Through the Ninth Heaven's descent as a human, the
Heaven-Human boundary virtually disappears
Expanded into a structured system of the realm of divine
beings, emphasizing the substantive working of divine beings
Pursuing the fundamental refashioning of Heaven and
Earth through the "Later Heaven Gaebyeok"

Appears in the human world and communicates
through incantations and rituals
Humanity is elevated to a being that communicates
with the transcendent Heaven
The conceptual expression "Heaven and Earth are
spirits, and spirits are yin and yang"
Oriented toward renewal through "Again-Gaebyeok"

Expression of the transcendent Heaven
Heaven-Human relationship
The concept of divine beings (ii#Ef)

Direction of change in the View of
Heaven

Key Distinctions esponse to Modernity

Daesoon Thought completes, in a more substantive and systematic form, th¢ clgaigminidbaMdavaaftirpue DEsgHAN TR IDhBosehtTHvapsh
ehgdhehTheeriBepimsai it avenlentadiidthe@ad themanBealroshtered ills

brought about by the Western modernity begun with Matteo Ricci,
presents a solution to the conflict between Eastern and Western

Sangje's Advent in Human Form, re-establishing the structural relationship

civilizations.
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Conclusion and Significance

Intellectual-Historical Meaning Significance in Korean Religious History

+ Donghak Thought and Daesoon Thought present a distinctive response to moderIﬁjEY"é’PfﬂEf FHee e G Eo B RSt PH S FANESTET A CivliZatiBHRgne and through liminality in

rean context
+ Presenting a new cosmology through the 'realm of divine beings,'
+ Seeking to overcome the crisis of the material-centered civilization broughtjaboubdgu éstBaongiloale iiguginb aghl tbemgdebeth i tReesbtre Thewgift

Heaven Systematizing a Korean set of Views of Heaven, Earth, and Humanity differentiated from Buddhism and Daoism through
¢ the 'View of the Three Realms'

¢ Breaking away from the existing Confucian thought of the unity of Heaven and humanit\l and estbhiokimpew dttineshiie jsbypdn hasranaeantisnt Heateradddoymolagy
(anthropocentricity)

Modern Implications

Providing alternative thinking for the crisis of modern civilization brought abo&%’naterialism

*

Presenting a model of a mutually life-giving (Sangsaeng) relationship among waitanikyy oot yies saivth i rard cendanhfselngoday's presentation.

*

« Among the thoughts that arose in East Asia since the modern period, it transcaddd3ntabnaksm ple@eetgitresthdipsobiems of universal humanity
» Additional material: The full paper of this study is scheduled for
publication in the Summer 2025 issue of Korean Studies in
Religion.
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