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An Integrated Understanding of Daesoon Thought and the View of Heaven

Daesoon Thought interprets the East-West Views of Heaven (X&) in an integrated way and o
the View of the Heavenly Realm (K5 E}) of Advent in Human Form (A B f& ).

ns a new ideological*horjzon through
glEcastern |ZewoFHeav§1:

attributiv

.The attributive View of Heaven of Eastern thought and the substantialist View of Heaven of the/West appear doubly supstantialized in

Daesoon Thought. Daesoon Thought
View of the Heavenly Realm

@ hrough the principles of 'To-geuk-su (52 7K)" and 'Geumhwa-gyoyeok (X3 5)," it ofercorqes the limitations of

. . . E':j . . . .
Confucian-Buddhist-Daoist (& {#lll) View of Heaven and revitalizes it. Western Vi of Heaven: substantialist

@ "hrough the concept of Gucheon Daewon Johwa Jushin (JLRATTIEILETS), it presents a new of Heaven in

which transcendence and immanence are harmonized.
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Daesoon Thought and the View of the Heavenly Realm of Advent in Human Form

The Concept and Significance of Advent in Human Form (A B B#it)

Definition of Advent in Human Form

RARTTELEiH)

o . _ _ Gucheof Daewon Johwa Jushin (
A phenomenon in which a divine being descends in a human body so that the

order of the heavenly realm is realized in the human world, signifying the
direct connection between the heavenly realm and the human realm.

In Daesoon Thought, Gucheon Daewon Johwa Jushin (1 X XJTi&{tk Ei#) descends into the human world as Kang Jeungsan, the Holy
aster (E2B), and carries out the Cheonji-gongsa (X il 2 5). Ad FR 1th) cheonji-gongsa

The Jeon-gyeong (E2#%) records: "As Gucheon Daewon Johwa Jushin (JL R A JTiE{L ET#), He presided.ovér (£ 52) the great authority of
the Three Realms (=5 KX #), and, having toured the world (X&) throughout all under Heaven (X ), made His great descent (X [%) into

the human world (At)." \

Through Advent in Human Form, the abstract View of Heaven is transformed into subs nﬁmgihmﬁhQWJH@iME@Négw of-Hepvenef
the East and the transcendent View of Heaven of the West are integrated.

He "set in order (Z22¥£) the heavenly degree-numbers (Kt E £§) that had lost their constant norm (&% 3&)," establishing a new Later
Heaven (& X) order.
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The Confucian-Buddhist-Daoist View of Heaven and the Principle of

Yin-Yang and the Five Phases and the Special Status of 'Earth (L)'

The Views of Heaven of the three teachings—Confucianism, Buddhism, and Daoism—share the principle of Yin-Yang and the Five
Phases, but Daesoon Thought presents a special interpretation of the role and status of 'Earth (1. )%

The principle of To-geuk-su (1 327K) shows the dual nature of 'Earth' among the Five Phases—that is, unlike Wood, Fire, Metal, and

ater, it contains both Yin and Yang.
Gucheon Sangje's having "the character Im () on His left palm and the character an His right palm@bstantlahzatlon

through Advent in Human Form, of the typical principle of To-geuk-su. e ge“k su (£3527K)

The transition between the Sangsaeng (#84E) principle of the Hado ;T [B]) and the Sanggeuk (743 ciple of the Nakseo (/&) is
made possible by 'Earth' mediating the cycle of Wood, Fire, Metal, and Water. Hado: Sangsaeng (FE4E) —
Wood—->Fire>Earth->Metal->Water; Nakseo:

" 1T % L 3IKME" (The great meaning of the Five Phases lies in Earth overcoming Water) — the EQBE%%(I?’@%E‘; o
Water—->Fire->Metal>Wood—>Earth
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The Principles of To-geuk-su and Geumhwa-gyoyeok

—

The Core Principles of the Five Phases

a The Meaning of To-geuk-su (£ 527K) Hadg (T [E): Sangsaeng (182

In Yin-Yang and the Five Phases, Earth (1=)—unlike Wood, Fire, Metal, and Water (/KR X & 7K)—is a spg
plays a central role in the cycle and transformation of the Five Phases.

5 Yin and Yang, and it

I " 1T E T 5 IKH" (The great meaning of the Five Phases lies in Earth overcoming Water —‘{Ymaet%%gmzi (?@*F?‘)F're (K)

= The Principle of Geumhwa-gyoyeok (£ X3 5)
The Cyclg of the Five Phafkes
In the transition between the Hado (JIJ [&) and the Nakseo (&%), Metal (£) and Fire (X)) exd¢ at transforms

the Sangsaeng (F#H4E) and Sanggeuk (¥852) relationships.

s The Principle of the Operation of Heaven and Earth

The Daesoon expression "How could anyone know that | have turned Heaven and Earth around” sigRifi&s EANG] o ed )the cosmic operation
through changing the order of the Eight Trigrams (J\Z}).

"The great Eight Gates of Heaven and Earth (X K J\F9), the great Command of Sun and Moon (H A X1l 4r), the great Arts of birds and
beasts (& &t X&), the great accumulated goodness of humankind (A Bl Kf&E=)"
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The Integration of Daesoon Thought and the Western View of

W T ———————

The Integrated Reconstruction of the East-West Views of Heaven

.Daesoon Thought combines the Western substantialist transcendent View of Heaven with the Eastern attributive View of Heaven to
present a new, doubly substantialized View of Heaven. Western View of Heaven Eastern View of

.The divine seat of Gucheon clearly expresses the attributes of Yin-Yang and the Five Phases, and, unlike the Western View ef Heaven,
the intervention of the divine beings (M#BH) is a distinctive feature. Subgtantialist transcendent Heaven = Attributive immanent Heaven

.The Jeon-gyeong (H#&), "Gyobeop" 1-66, states, "The Western teaching gravely mi
succeed"—pointing out the limitation whereby the Western View of Heaven emphasized
immanent divine beings (T8H08).

he transcendent-Heaven yet denied the

Daesoon Thought defines the 'accomplishment' of Heaven and Earth as the bringing forth of humans comparable to Heaven and Earth,
and, through the harmony of the transcendent and immanent Views of Heaven, realizes the enveloping-transcending nature (2 %) of
liminality.
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The Significance of Gucheon Daewon Johwa Jushin and Its Modern
W R

Liminality and a Postmodern Interpretation

. . . . T Moderni
Gucheon Daewon Johwa Jushin presents a new integrative paradigm through the liminality (bo ndar\?-neégésyth t encompasses the

Eastern attributive View of Heaven and the Western substantialist View of Heaven.

and the Five Phases,

The principles of 'To-geuk-su (- 527K)' and 'Geumhwa-gyoyeok (&A% 5),' through a reinterpretation
overcome the limitations of the East-West Views of Heaven and form a new model of the i

.As Daesoon Thought became revitalized in modern Korean society from the 1980s
perspective, as a solution to religious pluralism.

.In line with Arnold Toynbee's concept of 'existence after existentialism,' it provides religious mofements in modern society with
existential meaning and a direction toward pluralistic integration. Post-modernity
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